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Nasaruddin Umar 
Neny Muthi'atul Awwaliyah 
Faculty of Ushuluddin and Islamic Thought, UIN Sunan Kalijaga Yogyakarta 
nenyulthia@gmail.com 
 

ABSTRACT 
Nasarudin Umar is an Indonesian Muslim scholar who has concerns about 
the issue of gender relations. He contributes many reflective thoughts, 
including the book entitled Argumentasi Kesetaraan Gender Perspektif al-Qur'an 
(Gender equality argument from the perspective of Qur’an). This research is 
motivated by his intellectual anxiety toward Qur'anic texts that are often 
used as a tool of legitimacy and justification by patriarchalism. This notion 
has gender-biased and misogynous thought that places women as the second 
actor in ritual and social contexts. In his research, Nasarudin assumes that 
gender inequality does not come from the character of religion, but it refers 
to the understanding of religious thought influenced by social construction. 
Also, he argues that there is still ambiguity of the Qur'an interpretation on 
whether gender is nature or dynamic nurture (social construction). To 
understand the authenticity of Qur'anic perspectives, Nasarudin researched 
the Qur'an verses that discuss male and female relationships by applying 
thematic analysis (called Tafsir Maudlui) with various approaches such as 
semantic-linguistic, normative-theological, and socio-historical. The result 
showed that the Qur'an does not expressly support the two gender paradigms 
of either nature or nurture. It only accommodates certain elements within 
the two theories that are in line with the universal principles of Islam. 
Generally, the Qur'an recognizes the distinction between men and women 
but the distinction does not benefit one party while marginalizing the other. 
The distinction is needed precisely to support the harmonious, balanced, 
safe, full of virtue, and peaceful life. 

KEYWORD: Gender, equality, Nasaruddin Umar, Islam, Quran. 

 

 

INTRODUCTION 

Islam is a religion that places 
great emphasis on human beings’ 
equality. There is no caste division 
based on descent, social status, or 
educational background. Islam views 
human equality in general, including 
between men and women. The main 
criterion in judging whether 
someone is good or bad is the level 
of piety. This is in line with verse 13 

of Surat al-Hujurat with the editor as 
follows: 

 

ايَُّهَا  نُۡ ك مُۡخَلقَۡنُ  اِنَّا النَّاسُ  ي ٰۤ ا نۡث ى ذكََرُ  م ِ ك مُۡ وَّ  ش ع وۡبًا وَجَعلَۡن 
قبَاَٮِٕٓلَُ ٮك مُۡ اَُ اٰللُِّ عِنۡدَُ اكَۡرَمَك مُۡ اِنَُّ ُؕ  لِتعَاَرَف وۡا وَّ  اٰللَُّ اِنَُّ ُؕ  تۡق 

خَبيِۡرُ  عَلِيۡمُ   

O human beings, we created you from 
a man and a woman, and We made you 
tribes and nations so that you would 
know each other. Surely the noblest 
among you in the sight of Allah is the 
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most pious of you. Allah is All-Knowing, 
All-Understanding. 

The above verse explains that all 
mankind originates from a man and 
a woman, whom commentators 
refer to as Adam and Eve, who are 
the father and mother of all humans 
on earth. However, some argue that 
the above verse suggests that all 
human beings are the same, coming 
from one father and one mother. 
The only thing that distinguishes a 
man from a woman is the level of 
piety. The above verse also 
emphasizes equality between men 
and women.  

In today's modern era, the issue 
of men and women equality is 
widely discussed and often referred 
to as gender equality. The equality in 
question is not equality in terms of 
nature but cultural equality. 
Women's rights fighting, to be 
equated with men has made this 
issue increasingly discussed, 
especially in the academic realm. 
Islam is also not left behind in 
discussing this topic. The discussion 
of gender equality from an Islamic 
point of view cannot be separated 
from the Qur’an, the main guideline 
in Islam. As has been discussed 
above, the Qur’an has also indicated 
mankind's equality, including men 
and women.  

It is undeniable that problematic 
relationships often arise between 
women and men. It is not the natural 
difference between the two but the 
implications that cause this. Hardly 
any psychological issue is as 
controversial or complex as this one.  
Islam is often considered to be 
discriminatory against women with 
the concepts of polygamy, talk, 
iddah, inheritance, and women's 
testimony. In addition, the concept 

of mahram for women and 
hijab/purdah is considered a symbol 
of restricting women's freedom in 
the Islamic world (Engineer, 2000, p. 
110). Surprisingly, in the part of the 
world that is considered the most 
patriarchal, women, such as Benazir 
Butho in Pakistan, Tancu Ciller in 
Turkey, Begum Khaleda Zia in 
Bangladesh, and even Megawati in 
Indonesia (the largest Muslim 
country in the world), are allowed to 
become leaders. In contrast to this, 
America, a country that claims to be 
the most gender-aware and the 
champion of democracy, has never 
entrusted women as leaders 
throughout its history (Dibley, 2019). 

Abrahamic religions, including 
Islam, often participate in justifying 
gender-biased and misogynistic 
patriarchy. Islam is understood to be 
too patriarchal, ignoring the role of 
women in rituals and institutions. 
Gender discourse cannot be 
separated from theological studies, 
in some religious thoughts about the 
origin and function of their 
existence, because women are placed 
as the second being (Savage, 2015). 

In his writings, Prof. Dr. 
Nasarudin Umar has described the 
perspective of the Qur'an on gender 
issues by showing that the Qur'an 
tends to allow human intelligence in 
managing the division of roles 
between men and women. With the 
awareness that this issue is quite 
important but is not discussed in 
detail in the Qur'an, humans have 
the authority to exercise their rights 
of freedom in choosing patterns of 
mutually beneficial distribution of 
roles for men and women, both in 
the domestic sector and public 
sector (Shalahuddin, 2020). 
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Nasaruddin Umar 

Nasaruddin Umar was born in 
Bone, South Sulawesi on 23 June 
1929, into Handi Muhammad Umar 
and H. Andi Bunga Tungke. He grew 
up in a family that paid great 
attention to religion. Therefore, 
before attending formal education, 
Umar’s childhood education was 
handled by the parents themselves. 

Umar continued his education at 
Ujung Bone State Elementary School 
and graduated in 1970. For the next 
few years, he went to Madrasah 
Ibtidaiyah (junior high school) in 
As'adiyah Sengkang Islamic 
boarding school until he graduated 
in 1971 and Religious Teacher 
Education in the same pesantren 
(Islamic boarding school) until 1976. 
After that, he studied at the faculty 
of sharia, IAIN Alauddin Ujung 
Pandang, and graduated with a 
bachelor's degree in 1980. A 
complete bachelor's degree was 
obtained from the same campus in 
1984. 

Umar pursued higher levels of 
education. In 1992, he graduated 
from a postgraduate education (S2) 
at IAIN Syarif Hidayatullah Jakarta. 
Seven years later, in 1999, he earned 
a doctorate at the same campus after 
defending a dissertation entitled 
Gender Perspectives in the Qur'an in 
front of the munaqosah trial board. 

Umar also studied abroad. He was 
a visiting student at Mc Gill 
University, 1993-1994, a visiting 
student at Leiden University, 1994-
1995, and attended a sandwich 
program at Paris University in 1995. 
In 1993-1997 he conducted library 
research at several universities in 
European countries. 

Today, Umar is listed as a 
teaching staff at the Graduate 

Program of IAIN Syarif Hidayatullah 
and Paramadinamulya University. 
On January 12, 2002, he was 
confirmed as a professor in the 
science of interpretation (Hare-
Mustin & Marecek, 1988) at the 
Hidayatullah Faculty, Jakarta. 

As an academic, Umar is an active 
writer. Some of his greatest writings 
have been published in various mass 
media and journals, while some 
others have been recorded. Umar’s 
works include Introduction to 
Ulumul Qur'an (1996), "Polygamy" in 
Bungar to Ali Shariati's Thought 
Schools Deeds (1999), and 
"Comparison between Human" in 
the history of thought in Islam (1996)  
(Shalahuddin, 2020). 

 

Interpretation of Gender Equality  

Gender is a term developed by 
humans to distinguish the roles 
between men and women. This is a 
result of the socio-cultural influence 
of society which does not have a 
natural meaning. In Women's 
Studies Encyclopedia, it is stated that 
gender is a cultural concept that 
seeks to make a distinction in terms 
of roles, behavior, mentality, and 
emotional characteristics between 
men and women who develop in 
society without being entirely 
biological connotations (Tierney, 
1999). 

Nasaruddin Umar appointed 
himself as an Indonesian Mufassir 
after his dissertation, Gender 
Perspectives in the Qur'an. His 
dissertation was published by 
Paramadina Foundation in 1999. 
This work shows how serious Umar 
was in fighting for gender equality. 
This is because the Umar spent 6 
years to work on his dissertation 
under the guidance of M. Quraish 
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Shihab and Johan Hendrik 
Meuleman. During the writing of his 
dissertation, Umar traced various 
Arabic, English, and Hebrew sources 
in 27 countries. 

Tekad magazine no.24 of April 1, 
1999, mentioned that Umar's 
research was very special due to the 
long research process. It is also not 
an exaggeration if Azumardi 
considers Umar's work as an 
important contribution to the 
reconstruction and reformulation of 
a gender perspective in Islamic 
studies. 

The main reason why Umar 
conducted gender research in the 
Qur’an is its basic principles that 
carry the mission of liberating 
humans from all forms of 
discrimination and oppression, 
including sexual discrimination, skin 
color, primordial-ethnic ties, etc. In 
contrast to this, in practice, the 
differences between men and 
women continue to harbor various 
problems including the substance 
and the role played in society.  

The biological anatomy of men 
and women is different, but the 
difference brings unpleasant 
consequences for women. Women 
are still shackled by cultural stigma 
limiting their role to well-kitchen-
mattress or macak-Manak. With a solid 
methodological tool, Umar was able 
to show that the Qur’an rejects the 
imbalance of status and roles of men 
and women. Qur'an suggests that 
what distinguishes humans, male 
and female, is the level of 
submission to God.  

 

Definition of Gender 

Talking about gender means 
talking about men and women. The 

notion of gender itself has not yet 
reached an official agreement. While 
the word gender comes from 
English, gender, this meaning is 
inaccurate because it is equated with 
sex (Istibsyaroh, 2004). Gender 
reflects the perspective on how men 
and women should think and 
behave, all of which are determined 
by the social structure of society 
which is based on the biological 
differences of the two   (Bem, 1983). 

H. T. Wilson argues that gender is 
a basis for explaining the 
contribution of men and women in 
cultural issues and life that makes 
them male or female   (Mun’im, 
2017).  Therefore, the discussion 
about gender only focuses on the 
roles of men and women in social 
life, in which these roles make a 
person a man or woman. This is in 
line with what Ahmad Gunaryo said 
about gender: the studied cultural 
differences of men and women 
(Rush, 2016).   Gender refers solely 
to social characteristics such as 
differences in hairstyles, clothing 
patterns, types of work, and other 
activities that are culturally studied. 
This is what differentiates between 
gender and sex. When gender 
discusses the differences between 
men and women in their cultural 
life, sex is the difference between 
them seen from a physical and 
anatomical perspective.  

These two things are different 
because sex is a natural difference, it 
is impossible to equalize between 
men and women in this matter. 
Meanwhile, gender is a difference 
that is rational and allows for 
equality to be sought. In primitive 
societies, people were not much 
interested in differentiating sex and 
gender because the perception 
developing in societies considered 
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gender differences as a result of sex 
differences. It is normal to share 
roles and jobs sexually. However, 
today it is realized that sex 
differences do not necessarily cause 
gender injustice  (Aronson, 2004). 

The difference in body shape and 
physical strength does not 
necessarily make a difference in role 
and position, both in the household 
and in the public sphere. This where 
the issue of gender equality starts. 
Feminists demand equal rights 
between men and women. The 
women's movement, which was 
previously very limited, expands 
itself by encouraging women to have 
high self-confidence to compete, be 
equal to men, and have the same 
opportunity with men to participate 
in society. The issue of gender 
equality has not gone unnoticed by 
reviewers of Islamic religious 
studies. As a product of humans’ 
reasoning, gender equality also 
sparks some pros and cons.  

Those who oppose gender 
equality stick to the notion that men 
and women have different rights and 
obligations. As a result, these 
differences also apply to differences 
in roles and positions in household 
and social life. However, those who 
support gender equality think that 
Islam strongly recommends cultural 
equality between men and women. 
They even argue that the Qur’an as 
the main source of Islamic law has 
prompted equality. 

 

METHODS 

Textual analysis is a methodology 
that involves understanding 
language, symbols, and/or pictures 
present in texts to gain information 
regarding how people make sense of 

and communicate life and life 
experiences. Visual, written, or 
spoken messages provide cues to 
ways through which communication 
may be understood. Often the 
messages are understood as 
influenced by and reflective of larger 
social structures. For example, 
messages reflect and/or may 
challenge historical, cultural, 
political, ethical contexts for which 
they exist. Therefore, the analyst 
must understand the broader social 
structures that influence the 
messages present in the text under 
investigation. This study will employ 
textual analysis.  

The aim of text analysis is to 
provide expert tools such as literary 
criticism, philology, or content 
analysis to decode the texts which 
would otherwise be inaccessible for a 
simple reader; text analysis aims to 
observe and discover the attitudes, 
behaviors, concerns, motivations 
and culture of the text producer 
from an expert point of view. The 
purpose of text analysis is thus not 
the passive reading of the author’s 
world but the entry into a reflexive 
dialogue between the reader analyst 
and the text.  

In this sense, text analysis stands 
on the principles as qualitative 
research: a) Social reality is 
understood as a shared product 
which makes sense to the members 
of a community. b) This sense is not 
a fact to be discovered, but an 
unfolding reflexive process. c) 
‘Objective’ circumstances are 
relevant to a life-world through 
subjective meanings. d)  The 
communicative nature of social 
reality permits the reconstruction of 
constructions of social reality to 
become the starting point for 
research. 
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On one hand it reminds us of the 
aspirations of text analysis in the 
social sciences, to recognize the 
functions of framing, narration, 
rhetoric and ideological-deluding 
discourse in written materials. On 
the other hand, it offers guidelines 
on where the software and method 
development has not yet reached. It 
defines the objectives for method 
and tool developers on where to go 
from here. We can now access easily 
the association structure of a text 
through co-occurrence analysis of 
the vocabulary, but we do not know 
how this extends to the narrative 
structure of this text. The aspiration 
of higher order text concepts defines 
the frontiers and creative tension for 
tool and method development. 

 

FINDINGS AND DISCUSSIONS 

The Qur’an and Gender 

The Qur’an as the holy book and 
guidelines for Muslims contains 
moral principles and appeals. 
Orders, prohibitions, laws, 
punishments, news about the past 
and the future are all in the Qur’an. 
Including in it is an explanation of 
anything related to men and women. 

According to Nasaruddin Umar, 
the Qur’an does not chronologically 
tell the origin and process of 
creating men and women nor does it 
provide a more detailed discussion 
of the role division of men and 
women. However, that does not 
mean that the Qur’an does not have 
an insight into gender. The gender 
perspective in the Qur’an refers to 
universal spirit and values. The 
tendency to understand that Islamic 
concepts favor the male gender does 
not necessarily represent the 

substance of the teachings of the 
Qur’an  (Grung, 2018). 

The verse of the Qur’an that is 
never left out when discussing 
gender issues is the 34th verse of 
Surah An-Nisa. According to Syarif 
Hidayatullah, this verse, which 
seems to differentiate the status of 
men and women, should not be 
understood in a literal-normative 
manner, but need to be understood 
contextually-historically. Awareness 
of the equal roles of men and 
women will lead to the balance of 
responsibilities awareness in both 
domestic and public duties that will 
develop and uphold the principle of 
justice, which, according to Mansour 
Fakih, is the core of the teachings of 
every religion   (Kusmana, 2014).  

The Qur'an acknowledges that 
there are differences between men 
and women. Nevertheless, this does 
not mean to see one as superior to 
the other, because the main mission 
of the Qur'an's revelation is to free 
humans from various forms of 
discrimination and oppression, 
including discrimination of color, 
race, ethnicity, and sex. The Qur'an 
explains that humans should know 
each other, there should be no 
discrimination and oppression. The 
differences mentioned in the Qur'an 
are intended to reveal the Qur'an’s 
mission to nurture a harmonious 
relationship based on affection in a 
family  (Barlas, 2014). 

The 34th verse of Surah an-Nisa, 
according to Fazlur Rahman, is one 
of several verses in the Qur'an that 
seem to discriminate against women. 
However, he explained, that was 
only due to a misinterpretation of 
the verse. He suggested the need for 
interpretation from modernist 
thinkers so that the verse is no 
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longer used as a basis for 
differentiating men and women  
(Hassan, 2014). 

According to Sayyid Qutb, verse-
34 of Surah An-Nisa discusses the 
role of men and women as husbands 
and wives in a family in which men 
are assigned leadership because they 
advantages that women do not have 
(Alwani, 2020). It means that this 
verse only discusses the position of 
men and women as husbands and 
wives in a family. It does not discuss 
their position in a wider scope 
outside the family.  

Asghar Ali Engineer (2008) stated 
that the statement of the Qur’an 
regarding the protection of men 
over women is a sociological 
statement, a custom that existed in 
Arabia at that time, not a theological 
statement. Therefore, the role of 
men as providers confirmed in the 
above verse was men’s social 
function in that era. Likewise, the 
role of men as leaders is contextual 
because men can perform leadership 
functions at that time. Similarly, 
Surah al-Baqarah verse 228, in which 
men are stated to be one level higher 
than women, is a statement 
regarding the social situation of that 
era, not a normative principle. In 
this verse, it is only mentioned and 
indicated that men are higher and 
not necessarily higher (Engineer, 
2008). 

Even though the Qur’an 
acknowledges the existence of 
biological differences, human beings 
have the same position ontologically 
and ethically morally in the sense 
that men and women come from the 
same self, have the same 
characteristics, and are a partner of 
another. In the view of the Qur’an, 
men and women are not only 

inseparable but also ontologically 
the same. The reason for equality is 
based on the argument that the two 
are created to live together in the 
framework of loving and 
acknowledging each other (Ridwan, 
2006). 

 

Arguments for Gender Equality in the 
Perspective of the Qur'an  

The title above is a dissertation 
written by Prof. DR. Nasaruddin 
Umar MA. In the introduction of his 
dissertation, he explained that the 
focus of his research was the verses 
of the Qur’an that had gender 
nuances that were studied not only 
through understanding the text but 
by using variables outside the text, 
including by connecting them to 
pre-Islamic Arabic social conditions. 

The state of the pre-Islamic Arabs 

Nasaruddin started his research 
by briefly examining gender. He 
wrote the definitions, theories, and 
details of gender as the opening of 
his dissertation study. Furthermore, 
he explained the conditions of the 
pre-Islamic Arabian Peninsula and 
the revelation of the Qur’an. He 
started his presentation by 
describing the geographical location 
of the Arabian Peninsula which was 
not yet a single political, cultural, or 
religious entity. The Arabian 
Peninsula at that time was amid the 
ruling of two great nations, Roman 
to the west, and Persia to the east. In 
terms of natural resources, the area 
did not have any special features. 
The only added value for the region 
was its strategic location for shipping 
and trade because it had a long 
coastal area facing the Red Sea, 
Indian Ocean, and the Persian Gulf. 
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Nasaruddin then continued his 
presentation by describing the state 
of Arab culture and civilization 
before the arrival of Islam. He 
explained that Arab culture at that 
time was still heavily influenced by 
Mesopotamian civilization. 
However, there is no definite data on 
the roles of men and women at that 
time.  

The purpose of the presentation 
is to trace how society treated men 
and women based on their social 
status. To conclude, before the 
arrival of Islam, almost all of the 
ruling kingdoms in the Arabian 
Peninsula treated men and women 
differently. Women at that time 
tended to be cornered more. It was 
as if women were perceived as the 
second gender who must submit and 
be under the authority of men. 

To understand the existence of 
and role played by Islam, it requires 
a deep understanding of the social 
stratification of the Arabs before and 
when the Qur'an was revealed. The 
mission of the Qur'an can only be 
fully understood after understanding 
the socio-cultural conditions of the 
Arabs. Without an understanding of 
the socio-cultural background of the 
Arab nation, several verses in the 
Qur’an, such as the gender verses, 
can be misunderstood. That is why, 
before discussing gender equality in 
the Qur'an, Nasaruddin first explains 
the social and geographical 
conditions of the pre-Islamic Arabs 
(Nasaruddin, 1999). 

 

Gender in the Qur’an 

In the Qur’an, there are several 
terms used to describe male and 
female. Each term has its meaning. 
For example, the word Raju, which 
means man, does not indicate 

gender but emphasizes the 
masculinity aspect. Another term is 
dzakar that also means man. The 
second has a more biological 
connotation by emphasizing the 
gender aspect. Rijal and Anisa are 
used to describe the moral and 
cultural qualities of a person, while 
dzakar and unstable emphasize 
gender. Therefore, the word dzakar 
is also used to refer to the sex of an 
animal  (Jonas, 2015). In the 
discussion, the author tries to 
examine the language style used by 
the Qur’an in expressing the words 
male and female. Apart from word-
for-word, he also examines the form 
of pronouns or dhampirs used to 
describe male and female. It is done 
to better understand the gender 
explanation including when those 
words are depicted in the verses. 

After examining the style of 
language used by the Qur’an in 
referring to men and women, the 
author further examines the process 
of human creation by examining the 
verses discussing the issue. It is 
intended to help the readers 
understand the concept of gender in 
the Qur’an by understanding the 
origin and substance of human 
events according to the Qur'an. In 
this way, how the Qur’an positions 
men and women in terms of 
substance, function, and status can 
be observed. 

The discussion has suggested that 
there is no difference in the origin of 
men and women. Both are created 
from one element, water. The claim 
that man is created from the ground 
does not contradict it because the 
land is in one of the planets 
containing lots of water. By 
mentioning the earth element, the 
water element is automatically 
covered in it. Likewise, when viewed 
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from the reproductive process, the 
water element becomes more 
dominant and is often referred to in 
the Qur’an with the word mani as the 
main element of human 
reproduction. This means that, 
based on the creation process, there 
is no significant difference between 
men and women.  

Only then do the authors begin a 
discussion on the principles of 
gender equality by using several 
variables, including:  

• Men and women are both 
servants. This principle is based 
on several verses stating that 
humans, both male and female, 
are to serve God. One of them is 
the verse that reads: 

ُ لِيعَْب د ونُِ نسَُ إلَِّّ  وَمَا خَلقَْتُ  ٱلْجِنَُّ وَٱلِْْ
 
I did not create jinn and humans but 
to worship Me (Al-Dzariyat: 56) 

In the above verse, it is 
emphasized that the task as servants 
is carried out by jinn and humans. 
The word human does not entail the 
distinction between men and 
women. From this, it follows that 
there is no difference between them 
in their duties as servants. 

Men and women are caliphs on 
earth. It is based on the following 
verse. 

ذُْ ِ إ الَُ وَ َ كَُ ق ُّ ب ةُِ رَ كَ ِ ئ لََ مَ لْ ِي لِ ن  ِ لُ  إ اعِ ُِ جَ ضُِ يف َرْ لْْ   ا
ًُ ة َ يف لِ وا ؕ ُ خَ ل  ا َ لُ  ق عَ جْ َ َت ا أ يهَ ِ نُْ ف د ُ مَ سِ فْ ا ي  يهَ ِ  ف
كُ  فِ سْ َ ي اءَُ وَ مَ د ِ ل نُ  ا حْ َ ن حُ  وَ ِ ب  سَ كَُ ن  دِ مْ حَ ِ سُ  ب د ِ َ ق ن   وَ

كَُ َ الَُ ؕ ُ ل َ ِي ق ن  ِ مُ  إ َ ل َعْ ا أ ونَُ لَُّ مَ م  َ ل َعْ  ت

And remember when your 
Lord said to the angels: verily I will 
create a caliph on earth ... (Al-
Baqarah: 30) 

The word caliph in the above 
verse does not refer to one gender or 
a particular ethnic group. Men and 
women have the same function as 

caliphs who will be responsible for 
the tasks of their caliphate on earth  
(Mulia, 2014). 

• Men and women received 
primordial covenants. That 
agreement is mentioned in the 
following paragraph  

مُْ  يَّتهَ  وَإذُِْ أخََذَُ رَبُّكَُ مِنُ  بنَىُِٓ ءَادمََُ مِن ظ ه ورِهِمُْ ذ ر ِ
ؕ ُ قاَل واُ  بلَىَُ   وَأشَْهَدهَ مُْ عَلىَ ُٓ أنَف سِهِمُْ ألََسْتُ  برَِب كِ مُْ 
 ؕ فِلِينَُ  ذاَ غَ  مَةُِ إنَِّا ك نَّا عَنُْ هَ  ُ أنَ تقَ ول واُ  يَوْمَُ ٱلْقِيَ   ؕ  ُٓ  شَهِدْناَ

 
And remember when your Lord 
brought forth the descendants of the 
children of Adam from their sulbi 
and Allah took testimony against 
their souls saying: Am I not your 
Lord? They answered: yes, (You are 
our Lord), we will be witnesses. And 
you will say on the Day of 
Resurrection: we are the ones who 
neglect this. (Al-A'raf: 172) 

 

• Adam and Eve were actively 
involved in the cosmic drama. 
Their lives, when they were in 
heaven until they were sent down 
to earth, reveal that the two were 
actively involved in the event. 
Both were created in heaven and 
took advantage of the facilities in 
heaven. The two of them both 
were seduced by the devil. Both 
ate the fruit, resulting in them 
being sent to the earth. They 
asked for forgiveness while they 
were on earth so that both of 
them had offspring and 
complemented each other 
(Hamdani, 2018). 

• Men and women have the 
potential for achievement. This 
means that there is no difference 
between men and women in their 
chances of accomplishing 
achievement.  
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CONCLUSION 

From a brief discussion of 
gender, it can be understood that the 
term gender itself has not yet 
become a standard vocabulary in 
Indonesian. The word gender is 
adopted from English that means 
gender. This word is used to indicate 
the difference between the sexes of 
men and women. The differences 
that exist between them are partly 
natural and partly cultural and 
social. This second difference is the 
focus of discussion on gender 
equality. 

The Qur'an, as the main guideline 
for Muslims, is also used as the 
formal object of this case. Feminists 
seek to understand gender equality 
from the perspective of the Qur'an. 
According to them, the Qur'an 
provides a positive view of gender 
equality. Al-Qur'an strongly 
emphasizes the principles of 
equality between men and women as 
servants.  
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